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convinced that nobody had taken away the body, - and that the
body inside the clothes had been transformed into another' state.
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3. Sunday observance

The apostles and the carly discipies were firm believers in the
Jewish religion. They had a tradition which was very strict in the
observance of the Sabbath (Saturday). Leaving this tradition and
observing the first of the week (Sunday) for worship was certainly
because of faith in the resurrection. In Acts 20:7 we see “on the
first day of the week the disciples came together to break bread.”
If the resurrection had not been a reality, Sunday would not have
been fixed as the day of worship.

4. Origin of the Church

The greatest evidence of the Resurrection is the origin and
existence of the Christian Church. The Crucifixion of Jesus made the
apostles a defeated and demoralised group. They were filled with
fear and bereft of faith and hope. But it was the reality of the
Resurrection that invigorated them, gave them a new power and
purpose so they could stand in the face of persecution and pressure,
even until death. Their courage and faith were so strong that they
turned the world upside down. The reason for ali this was that
they believed in risen and living Christ.

5. Origin of the New Testament

If Jesus Christ were only a martyr nobody would have ventured
to collect the documents about him and his life on earth. The New
Testament writters were moved by a faith in his resurrection that
compelled them to write what they had seen and felt and believed
to be true. The basis of the New Testament is the resurrection of
Christ.

MEANING AND RELEVANCE OF THF RESURRECTION

The Resurrection should be viewed not only as a means to
prove the divinity of Christ, it is a mystery of our salvation, because
we received both liberation and salvation through the death of
Jesus and his resurrection. Although the death.and resurrection
are two events, they are in essence one salvific act, indivisible like
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the two faces of acoin. The Resurrection is not an isolated incident.
Because of it, Christians can unite themselves with Christ and en]oy
a resurrected life in Chnst

EXER’CISE

1. Try to write the post-resurrection appearances in the
proper order. Read and understand the passages relating
to the resurrection in the four gospels and also in 1Cor-
15:3-8.

2. Rationalists and others raise objections against the
Resurrection. What answer have you fo tell them ?

3. The Eastern churches give great importance to Easter.
Find out the reason. .

4. What is the central message of the resurrection ? How
much relevance has it in the society of today ?




UNIT 1V

ST. JOHN’S GOSPEL

LESSON 1

THE EVANGELIST AND THE BACKGROUND

—Author of the Gospel - internal and external evidences,
inferences.

—Two-backgrounds - the Jewish and the Greek.

When we study John’s gospel after the synoptic gospels, we
have a new experience. No other book of the New Testament
has such sublime and illuminating thoughts about Jesus Christ.
Indian philosophers value it the most and quote profusely from it,
“This is different from the synoptic gospels in many ways, differences
which have attracted stduents of the gospel from the very beginning.

Who is the author ? Traditionally it is belisved that John,
son of Zebadee and one of the apostles is the author of this gospel
‘The Church Fathers testify to this. Polycarp, bishop of Smyrna
and disciple of the apostles has recorded that it is the work of
John. TIreneus (AD 180) writes “This is written by John the apostle
who used to lean on the chest of Jesus.” Theophilus of Antioch
(180 AD), Clement of Alexandria (150-215), Origen (186-254),
Tertullian  (160-240) and Jerome (342-419), all give the same

_testimony. .

INTERNAL EVIDENCE OF JOHN'S AUTHORSHIP

1. In John 21:24 the author claims “It is this same disciple
‘who attests what has here been written. It is in fact he who wrote
it and we know that his testimony is true.
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2. The writer is well acquainted with Jewish ceremonies,
traditions and the interpretation of the Rabbis (5:10, 7:22, 7:51,
1:17). Besides , the style reveals semftic background.

3. The author’s knowledge and information about places
show that he is one who is born and brought up in the areas about
which he writes.

4. The author corrects some discrepencies found in the
synoptic gospels, For example he mentions that Jesus partook of’
the last Supper on the night previous to the Passover, because he
has first-hand knowledge of it.

5. ‘The disciple whom Jesus loved’ is the author. He is
John. This phrase is referred to in the following passages. Jn.
13:23, 19:26, 20:2, 21:7, 21:20.

Although there are references about the other apostles,
John's name is never mentioned. Probably because he is the author.
When references are made about the Baptist, in the synoptic gospels,
he is called John the Baptist, to distinguish him from John the
disciple. But in the fourth gospel the term Baptist is dropped.
John, as the author, did not need to distinguish the two.

There are some scholars who feel the author is not John, son
of Zebedee. They argue that some parts of the gospel contain
ideas long after John’s time, especially its anti-gnostic stance,
since Gnosticism gained ascendancy in the 2nd century. Again
there is much inclusion of Greek religion and philosophy. Again,.
if this book was John’s, why did it not get much recognition in the-
early church ?

Gnosticism did raise its head in the 1st century itself, even
Paul opposes it in his letter to the Colossians. The Qumran (Dead.-
Sea) Scrolls show that Greek religion and philosophy exerted
much influence in Palestine. The generally accepted idea now
is that though the Gospel may have been edited on, even touched
up by some disciple or disciples of John, the core of the book
is genuinely his.
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Time of writing

It may be in the last decade (90-100 AD) of the 1stcentruy.
A manuscript discovered in Egypt in 1955 proves that the gospel
was popular in Egypt in the 1st century. Since the bodk would
have taken some years to reach Egypt from Asiaminor where it
was written, the above date is most acceptable. '

THE AUTHOR’S BACKGROUND

The difference between this gospel and the others is also
reflected in the background. The author might have seen at
least some of the synoptic gospels, or he may be acquainted with
the traditions. behind them. The roots of his gospel go deep
into the soil of Palestine. The source for growth has been received
from the Jewish religion while the prologue and some other parts
show a nearness to Greek philosophy. Actually this gospel ha
a dual relationship with Hebrew traditions and the Greek realm
of thought.

1. Hebrew Background

The author is very much indebted to the Old Testameny.
Although direct quotations are few, he knows the rites and cere-
monies of the Jewish Law, and is familiar with the festivals. He
even connects the Christ-event in the background of the festivals:-
Passover (2:23, 6:4, 13:1, 11:56). Feast of Tabernacles (7:2)
Feast of Dedication (10:22).

The Evangelist is very familiar with the interpretations and
teachings of the Rabbis. Certain statements that Jesus makes
about himself as the Living water (4:11-15), bread of life (6-35),
light of the world etc. are epithets given for the Law by the Jewish
people. The evangelist saw them suggesting the mission of Jesus.

The gospel has a relationship with the ideas of the Qumran
ascetics (Essenes). They were also part of the Jewish religion of
Jesus® time and Son of light, spirit of truth, lord of life, messenger
of darkness the contrast between light and darkness, all these are
found in the Qumran works. The connection the evangelist
had with these works is quite evident.
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The evangelist knew the expectations of the Jewish people
about the Messiah. The origin of the Messiah will be unknown
(7:27). He will work wonders (7:31). He will live for ever (12:34),
These hopes can be expressed only by one who is strong in Jewish
faith. The above-mentioned facts show that the Evangelist is
one who lived in Palestine and is one who is deeply rooted in the
Jewish traditions.

2. Greek background

In the first century there was a universal influsace of Hellenism
throughout the Roman Empire. Scholars se¢ this influence in
several books of New Testament, especially the gospel of John.
The protestant scholars of the last century viewed this gospel
in the Greek background only but now they state that there is only
a strong Greek influence. What are the signs of this influence ?

_ (a) The description about’ Logos® (Jn1:1-14). The Logos
idea is very strong among the storics. This idea was accepted
and developed by Philo (20 BC-50 AD). He saw Logos as the
link between.God the universe. The supreme God has no direct
Telation with the sin-filled universe, the connection is only through
the Logos. Logos is the thought in the mind of God and the echo
of that thought . These ideas can be seen in the prologue to the
gospel.

(b) Importance of Wisdom : Great importance is given
to wisdom in Greek thought. Gnosticism was a natural corrollary
of it. Wisdom, some felt, is the basis for salvation. It is not
merely intellectual but something above it. Wisdom is given
great emphasis in John’s gospel. “This is eternal life that they
know thee, who alone are truly God and Jesus Christ whom Thou
hast sent” (Jn. 17:3; 10:14-15; 14:5-10).

() Truth: This idea can be found in Plato aad other
philosophers In Plato’s thounght, there are two worlds. One is
the world of ideas and the other is the visible universe. The first
alone is real and that is truth. In John’s gospel the word truth is
used 25 times (4:23-24, 8:32; 17:17 etc........ ).

(d) Life and Light : These also have a place in Gregk
philosophy. The word ‘life’ is prominent from the beginning
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to the end of the gospel. FHence it is sometimes called ‘the gospel
of life’. The light that came to the world and illuminated it,
equally is an important idea.

In this way we find many ideas, words and principles of the
gospel are related to Greek thought. It is there that we can under-
stand the success of the evangelist. The gospel of salvation is
not merely for the Jews, but for Gentiles also. So the Jews have
to be convinced of the gospel and the Greeks have to be brought
to that faith, which is why he tries to introduce Jesus Christ in a
language they can both understand.

EXERCISE

3. What are the main differences between the Synoptic
"~ gospels and John’s gospel ?

:2.. What is the information we get about John, son of Zebedee
from the New Testament ?

3. Describe the similarities between John’s gospel and the
first letter of John.

4 Establish the relation between John and the gospel attri-
' buted to him.




LESSON 2

AIM OF THE EVANGELIST
—Religious aim
—¥o establish the true faith against heresies.

To understand a gospel , we have to know the aim of its author.

In this gospel certain aims are clear while others have to be

found by careful study.
1. Religious and Spiritual aims

" The evangelist makes himself clear, “But these are written
that you might believe that Jesus is the Christ, the Son of God,
and that believing you may have life in his name’ (Jn 20:31).

When the gospel was spread beyond the boundaries of the
Jewish religion, it had to be introduced in a way that outsiders
would understand. John attempts this, He is not satisfied by
merely representing Jesus as the Messiah, he has an aim beyond.
He writes with the Jews, gentiles, and the whole of mankind in
mind when he describes the life of Jesus, reveals Jesus’ personality,
and interprets his words and actions. His exalted aim is to bring
all to the experience of life.

2. Polemical Aim

The evangelist had certain polemical aims. If we examine
the long discourses ascribed to Jesus, we find in there polemical
nature. This can be understood only through John’s contemporary
background.

(@) The references to Jews in this gospel make us feel that the
evangelist has an unfavourable opinion about them possibly
because the Jews rejected Jesus, The word ‘Jews’ occurs 71 times
in the gospel, a technical word, used to denote the Jewish religious
authorities especially those in Jerusalem. The enemity and friction
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between the Jews and the Christians of the early Church is clearly
manifested in the gospel. Controversy about Sabbath, descent from.
Abraham, rejection from the synagogues, questions relating to
the Holy Communion all these reveal the controversies existing.
at that time between Jews and Christians.

(b) Against the disciples of the Baptist :

The disciples of John the Baptist considered the Baptist
superior to Jesus. We find a reference to such a community in
Acts 18:25-19:7. They went outside Israel even upto Ephesus in
Asia minor. In a book, “Clementine Recognitions” written in
the third century , it is said that they recoginse the Baptist and not
Jesus as their master and Christ.

In this gospel wherever. the Baptist is referred to, it is highlighted"
that he remained subordinate to Jesus (2:5, 19:33; 3:13; 4:1).
Even the incident of Jesus receiving baptism from John is left out.
The Baptist is only a witness to Messiahship of Jesus, pictured not
as bridegroom, but as a friend of the. bridegroom.

(c) Against mystery religions :

The mystery religions of the first centuries in the Greek world
were a great challenge to the Christian church. These religions -
‘had baptism, re-birth, communion with the god through taking the-
offered food. Their influence might have reached Ephesus also..
He makes some pointed remarks against these.

John’s remarks about the sacraments are noteworthy. The
rebirth through baptism is by the action of the Holy Spirit. It
is Spirit that gives birth to Spirit” (Jn. 3:60). When he speaks.
about the Eucharist, he says, “The spirit alone gives hfe the flesh
is of no avail” (Jn. 6:63).

(ﬂ) Against the Gnostics :

The greek work ‘Gnosis ° means wisdom. Gnosticism
laid emphaies on wisdom and upheld certain other doctrines.
Some people think that there is no strong criticism to it in the
gospel. The reason could be that it grew into a strong thought-
pattern -only in the second century. Though in Syria certain
gnostic tendencies had taken form and in the letter to Colosseans
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‘it is said that it reached Colossea (Col 2:8-25; 1:15-20). According
‘to the Gnostic salvation is through wisdom. John makes an
‘indirect attack on their ranks by giving a Christian interpretation
“to the terms they use. He argues that the Word took flesh without
-depending on any intermediary, and denies their theory about the
universe.

Docetism is a special kind of Gnosticism which grew in
.Asia Minor. According to this, God cannot take human body.
"That means incarnation was impossible to happer. So Jesus was
not a real human being; he only appeared to be so. In other words
he was only a phantom. John fiercely fought against this line of
thought. “And the word was made flesh and dweit among us”
(Jn. 1:14). This statement reveals the mystery of the incarnation.
In the first letter of John those who do not accept the fact that
-Christ has come in flesh are called anti-Christs (Jn. 4:2,3). He talks
-of Jesus’ humanness, and emphasises having seen, heard and touched
.Jesus in order to refute Docetism. Jesus, tired after the journey,
-sat near the well (Jn 4:6). Jesus wept (Jn 19:28). One of the soldiers
-stabbed his side with a Jance and at once there was a flow of blood
.and water (Jn 19:34),

. While revealing the full manhood of Jesus, John wanis to
:prove his full god-hood, because gnosticsargued that Jesuswas only
an emanation from God. “The word was God” (Jn 14:9). St.
"Thomas’s confession “My Lord and my God” (20:28} all prove
the god-hood of Jesus. '

- John did not aim at writing a historical treatise. That does not -
mean that he ignored or forgot history. He corrects some of the
historical references in the synoptic gospels (eg. the time of the
‘last supper of Jesus). Taking into consideration the current
‘needs and challenges he reveals who Jesus is and what his mission is.

EXERCISE

1. How does John’s approach guide missionary activities
today ? .

“John’s aim was to write a spiritual gospel”. Discuss,

Is there any difference between the picture of Jesus given
by the synoptic gospels and by John ?




LESSON 3

THE WORD BECAME FLESH
—Study of the introductory verses - structure - nature
' —relatwn with other parts

——Greo?i, Hebrew background.

The beginning of John’s gospel is different from that of the-
synoptics. Here we have a brilliant narration about the Word..
In the original form it is in poetry. Some are of the opinion that
John has taken a part of an Aramaic song praising the Word and.
placed it here. Others say that John took a gnostic song and
made changes in it. Anyway two things are clear (1) In style:
and structure this is different from the other parts, The term
“Word’ is nowhere used . for Jesus. (2) ~ This part has very close-
relation in ideas with the other parts. For example Word is eternal
(1:1). Son is eternal (17:5) Word is life (1:4). There is life and.
light in the Word (1:4) Christ is the light of the world (8:12).
Though light has come into the world and men loved darkness (3:19)
Theée introductory verses which reveal similarity in ideas are in-
separably connected with the common subject of the gospel;
John’s aim is not to describe the Logos but to explain the Christ-
who came into history.

BACKGROUN D OF LOGOSs

Behind the idea of the Word there are two streams of thought,
one from the Greek tradition and another from the Hebrew:
tradition,

1. Greek Tradition :

Logos is a greek word, and has a definite place in Greek

philosophy. It is Heracletus of Ephesus who first used the word.

Logos is the mighty power that spreads and works through-out.
the universe. The rhythm we find in nature is caused by the logos..
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Stoic philosophers also gave great importance to the logos.
“They taught that everything in the universe is controlled and led
by the logos. Everything is keeping to its real structure because
.of logos.

This has a relation to the human mind. The thought that
_arises in the mind and the word which is its expression come
-through the logos. Philo of Alexandria (died 50 A. D.) was a
Hebrew scholar who imbibed greek philosophy and interpreted it.
He made an attempt to incorporate ‘the logos idea with Jewish
-thought. He made the creation to come out of the logos i. e.
logos was before anything in the universe. It can be called God’s

-thought or God’s mind. It is this logos that works in the human

mind to give it the -ability to think and to know. Logos acts as
a link between God and the universe and it makes them work
together. It is not clear how far John accepted Philo’s ideas,
but we can note many similarities:- They are in agreement that
the creation and existence of the universe are through the logos.
But there is an idea in which John differed from Philo: “Word
became Flesh® is something which cannot be visualised in Greek
-thought. Logos always remains an idea without maintaining any
relation with the universe. But John affirms that the logos became
flesh.

John’s aim is to reveal who Jesus is. He does not try to explain
-the logos theory. For bis purpose he accepts a word commeon
in the Greek world; and through it interprets Jesus.. To an educated
man John seems to say: “You make a lot of discussion and arrive
at conclusions about the logos. You should see logos, not _t;hroixgh
-your inferences, but through Jesus of Nazareth. However developed
your wisdom is it cannot lead you te logos. The Logos is Jesus
and all true wisdom is centred in him.”

2. Hebrew tradition

We can see the roots of logos in the Hebrew tradition also.

fn Hebrew tradition logos is not a mere voice. It has the power
40 act and also to exist. In the Old Testament this thought is

manifested.

‘ ('a)’ The word of God is mighty, it can create and reveal.
God said “Let there be”, ‘and-it happened (Gen 1:3, 6, 9). Crea-
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tion of the'universe was through the word containing the command
of God." Many of the Psalms reflect this idea (Ps 33:6, 32:6, 147:15).
‘Creation is done by the outward expression of God’s mind and will.

It was God’s word that was to be revealed to the. prophets.
‘God revealed his will through the word. The prophets wanted
the poeple to respond favourably to that word, but they often
refused to do it (Isa. 1:3) “He came unto his own and his own
- received him not” (Jn. 1:12).

(b) The Jewish ideas about wisdom are another factor behind
the logos. In the first century it was believed that wisdom was pey-
sonified; that it was in existence before creation and that it was the
-cause for creation. Wisdom was considered the moral teacher
and ffurde ’ E

"When a Jew with faith and knowledge in logos reads John’s
description of logos, he will understand that what he has known
about wisdom is all given to Jesus of Nazareth. This will surprise
him and challenge his conception, because wisdom was identified
‘with the Law of Israel. The Law is eternal, complete and perfect;
alljknowledge is contained in it.  Religiously thinking , the Law is
the supreme authority. It is in place of such a law that John
introduces Jesus of Nazareth. “For the law was given by Moses,
but grace and truth came by Jesus Christ” (Jan 1:17).

We'have seen that the concept of logos is neither foreign or
strange to the Jews . John invites their attention and faith towards
Jesus who i is Word made flesh; John descibes logos in the introduc-
tion because John wants to introduce Christ through an idea which
is acceptable both to the Greeks and to the Jews.

‘What does John say about the Logos ?
~Jn. 1:1-18 This passage can be divided into four parts:

Logos as God and creator (Verses 1-5)

Baptist’s status and Mission (Verses 6-8)

The Coming of Logos (Verses 9-13)

Word made Flesh and plan of salvation (Verses 14-18)

oowEx
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A. Matters told about logos in the first part:- It remains
eternal; with God; really God; cause for creation; preseryer of
creatlon light that defeats darkness etc.

B It is made clear that Jesus has a higher pOSlthil than
John' the Baptist. John is sent only to bear witness. T ‘

- C. The Word reveals all things ; it 'was in the world be:fore
the Incarnation, yet the world did not know it; the world rejected it.

Those who receive him can claim to be children: of God.
They will become children of God not through any human .act or
will bat by the will of Ged and his heavenly power.

D. Incarpation : The Eternal word was born as man,
real man. The apostolic community saw his glory. During the
. Old Testament times there was the glory of God in the tabernacle-
The Incarnate Jesus Christ takes this place in the. gospel of John.

EXERCISE

1. TIs there any similarity between the idea of Logos and
the Hindu ldea of “OM” ? Can we mtegrate the two"

2. Explain the relation between the prologue and the latter
part of the gospel. : i

3. Compare and find out the mutual relation between this
portion, Col. 1:15-20, Hebr. 1:1-3, and the. deﬁm,twn of .
the Son, in the Nicene Creed. : Hiv :

4. How is the idea in Jn. 1:14 dlfferent from the 1dea of
© - Incarnation in Hinduism ?




LESSON 4

“SIGNS” 'IN ST. JOHN'S GOSPEL
—differences with synoptic gospels
—works and signs meaning and relevance of these words.
‘—'the seven signs and their meanings.

Jesus did many signs in the presence of his disciples (Jn.
20:30). With a particular aim John selects seven of them and
introduces them in the earlier part of this Gospel. They are des.-
cribed as ‘Signs’ and ‘Works® which testify that Jesus is Son of
God and Messiah. )

When we compare with the synoptic gospels we find certam
well-marked differences :-

(a) - While the Synoptic gospels call them ‘miracles’ or ‘mighty-
works’ John calls them ‘Signs.” The reason is that John tries to bring
out the spirjtual message of the miracles done by Christ. ;

(b) Synoptic gospels view miracles proof of the coming of
the Kingdom of God. In John, it is to show who Christ is, and
what his mission is. When we go deep into it, we find there is not
much difference between the two.

(©) In the Synoptic gospels miracles are signs that man is
liberated from the rule of Satan and so there are many instances of
exorcism. But in John there is not even a single exorcism because"
John’s aim is different.

. (d) In the synoptic gospels faith was necessary in the beginning
for the miracles to take place. But in John miracles lead to faith
(Jotin. 14:11).

(e) John’s aim is to reveal the theological - meaning and rele,
vance of the miracles. Hence the description of the miracles is

~ often accompanied by a long theological discourse.  For example-
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after feeding the crowd with five loaves (6:32-63) we find a discourse
on the “bread of life.” Before raising Lazarus from the dead,
there is a discourse on Jesus as resurrection and life (Jn. 11:25).

We need not give undue importance to the above differences
We need only consider that the evangelists have some dlﬂerence
in their outlook and aim when writing gospels.

Signs and works

Signs:- We must know the background and extent of meanings
of these words used by John. “Signs” is to be understood in
the Old Testament background. In the greek language the word
“Semeon’’ means a mere sign, to recognise an object. In the out-
look of John this word has a deeper meaning than simply sign.
John uses it with the same meaning as in the Septuagint where this
word is used for a sign of God’s action, as a promise of God’s
help and faithfulness. During the Exodus Yahweh asks, “How
long will these people provoke me ? How long will it be before they
behave me for all the signs which I have showed among thém?”
(Numb 14:11). In John we hear an echo of this “Though he had
done so many miracles before them, yet they believed not in him’
(Jn. 12:37). Just as the signs revealed the glory of Yahweh the
signs of Jesus reveal his glory (Jn. 2:11; 12:37, 41).

Works : To refer to his miracles Jesus uses the word “works”
more than “signs”. Christ himself uses ‘works’ seventeen times
(In the synoptic gospels Jesus uses the word for miracles only
twice (Matt 11:2; Luke 24:19).

This word also has to be understood in the Old Testament
context. The creation of universe is called the work of God
(Gen. 2:2). Salvation is also a work of God (Exod 34:10, Ps.66:5;
77:13,Deut 3:24). God’s delivering Israel through Moses and
working miracles are called God’s works (Acts 7:22).

By calling the miracles of Jesus, “Works” John is establishing
the relation between Jesus on the one hand and the creation and
redemption of the world on the other. “My . father is
working still and I am working” (Jn. 5:17). Here the unity and
agreement in work between the Father and the Son are quite
evident.
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The whole ministry of Jesus is seen as his “Work.” “I have
glorified thee on earth by completing the work which tliou gavest
me to do” (Jn. 17:4). Not only the miracles of Jesus but also
his words are ‘Works’, “The words that I speak to you I speak
not on my own .authority but the Father that dwells in me. does his
works (Jn. 14:10).

Whereas “Signs” are performed by Christ alone works are
shared by the Father and the Son (Jn. 5: 17) This reveals the unity
between the Father and the Son. '

The signs and works of this gospel testify to the divine origin
and holy mission of Jesus. Through these the inspiration is given
to believe in him and to be saved through the faith.

SEVEN SIGNS AND THEIR MEANING

1. Turning water into wine It showsthetransformanon made
(Jn. 2:1-11) by Christ.

2. Curing the son of the
official (4:4, 6-54) Jesus cures by faith.

3. Curing the paralytic Christ restores the lost ‘power
(5:2-9). ' of mankind.

4. Feeding the five thousand Christ is the bread of Ilife
(6:4-13). which sustains us.

5. Walks on the water (6:16-21)  Christ is our guide.

6. Curing the man born blind Christ is light of. the world.
€9:1-7). o

7. Raising Lazaruvs (11:1-44) Christ is the resurrection -and
, : the life.

1. Miracle of Cana (2:1-11). This was the first of the
‘miracles and shows the power and authority of Jesus Christ over
nature. Water symbolises the old religion based on the law.
Turning water into wine shows the transformation of the old into
the religion based on the gospel . Wine is asign of joy. Joy and
gladness can be experienced by Christian life.
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‘2. Curing the official’s son (4:46-54). Jesus by his wotd
cures the boy who is on the verge of death. The words of Jesus are
strong and . life-giving. But the place of faith is clear. “And
the man believed the word Jesus had spoken to him and went his
way” (4:50). Cure is obtained when we completely believe in Jesus
and puf our trust in him.

3. One who had been a paralytic was cured (5:2-9). Hoping
for a cure he lay thirty-cight years by the side of Bethesda pool.
When he responded to Jesus’s commanding words he was cured.
This shows that Jesus gives power to the weak.

) .

4. Feeding five thousand with five loaves (6:4-13). This is
the only miracle common to the four gospels. Jesus satisfies
the physical hunger of the multitude. Along with this he reveals
that he is the Bread of life, and those who come to him believing,
will be satisfied. It is through the Holy Qurbana that Jesus , the
Bread of Life. offers himself to the faithful.

5. Walking on the sea (6:16-21). The Synoptic version is
almost the same. The roaring sea, the frightened disciples, Christ
approaches them, walking on the water and strengthens them.
He travels with them and they seem to immediately reach their
destination. Christ is our fellow-traveller, guide and strengthener-

6. Curing the man born blind (97:1-7). Jesus revealed the
the truth that he is light- of the world (9:5).

Jesus cures the blind man on the Sabbath for which.the
pharisees blamed him. Their spiritual blindness which sees good
as evil is revealed here. The words of Jesus about it are note
worthy (See 9:35-41). The blind regained their sight while those
who claimed to have sight (the Pharisees) continued to be blind.

7. Raising up Lazarus (11:1-44). This is not described
in the synoptic gospels though there are two similar incidents
(raising the daughter of Jairus and the son of the widow of Nain).
Though Jesus knew Lazraus was ill, he deliberately delayed going:
to Bethany because Jesus wanted to reveal, his glory through this
incident. Jesus reached Lazarus’s tomb in Bethany four days after
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his death. Through the ensuing conversation with Martha Jesus
reveals that he is resurrection and life and that those who believed
in him would resurrect at the second coming,

EXERCISE

1. Are miracles, signs and works possible in this age when
technical and scientific knowledge has made so much
progress ?

2.” What importance did John give to the seven miracles
he had chosen ?

3. What are the differences between the Synoptic gospels
and John’s gospel in the introduction of miraces ?

LESSON 5

THE UPPER ROOM DISCOURSE
—Background of the Discourse
—Aim of the discourse |
—Death and coming again
—Relation between Jesus and the disciples
—High priestly prayer.

~ The first twelve chapters of John’s gospel contain Jesus, public
ministry and his teachings. From the thirteenth to the seventeenth
chapter, we have a detailed description of the last Supper,
the Passover meal he shared with his- disciples, and his exhortation
during the meal.The last four chapters give details of the betrayal>
crucification and glorious resurrection.

The discourse during supper : It was customary for the
head of the group sharing the meal to tell the story of the original

!
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Passover in Egypt. But Jesus has other things in his mind - he is
trying to drive home his message before his imminent betrayal. - The
words he uses are recorded by John. Since the Synoptists do not
describe this part, we can only conclude that John wrote this with
the counsel of the Holy Spirit. The ‘hour’ that he often speaks
about in the earlier part of the gospel has come (13:1). In the
discourse he says “Father the hour has come; glorify thy Son
so that the Son may glorify thee” (17:1).

CHRIST’S DEATH AND COMING AGAIN (CH.14)

Jesus Christ’s death is imminent. He knows it well and he
reminds the disciples not to be disheartened for he will come again,
but they do not understand this. “I will not leave you comfortless.
I will come to you™ (14:18). Does this refer to the eschatological
coming on the clouds with trumpets and the shouts of the archa-
ngels ? John does not meanthat. Though John doesnot forget about
coming in the end, here he refers to the Risen Christ with the
Holy Spirit coming and living in the Church. “If you love me keep
my commandments and I will pray the Father and he will give
you another comforter that he may abide with you for ever”
(14:15; 16:25-26). - They should show one another the same
1ove that is in Christ, the Holy spirit will help to bring it about.

RELATION BETWEEN JESUS AND THE DISCIPLES
(CHAPTER 15,16)

Inviting our attention to the present day experience, the
evangelist explains the relationship between Christ and the church
on the other. He has accepted the Old Testament symbol of the
vine (Ps. 80:9-19). “I am the true vine and my Father is the
husbandman™ (15:1). Jesus is the true vine or the true Israel (people
of God) In that state Jesus has two relationships : first to God,
second, to those united to himin faith. From him the energy of
life flows to the believers. He lives in them and they in him., The
fruit that the vine should produce is love (agape).

He predicts that the church will be hated and persecﬁted in
spite of being based on love. When the believers suffer hatred or
persecution they will not be helpless orphans, because the comforter
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or Paraclete will be with them. (This refers to the Holy Spirit.).
Paraclete is a term used only by John and means comforter, steward,
advisor, helper etc. From his calling the Holy Spirit “another comfor-
ter”, itisimplied that the Holy Spirit will be to them what Jesus was,
a comforter, and helper. Christ is alsc called a paraclete (1Jn 2:1).

It is the Holy Spirit that guides and strengthens the church
during times of crisis. The Holy Spirit will also judge the world.
The Spirit continues to remind people of the teaching of Jesus and
leads men to the fuller light of Christ.

HIGH PRIESTLY PRAYER (CHAPTER 17)

The two previous chapters described how the church should
function as a love-based community, guided by the Holy Spirit.
But when Jesus summarises his thoughts and hopes about the church
in a beautiful prayer, he sees before him not only the church of
that time but the church of the future.

This prayer has been called the High- Priestly prayer. This is
a heart-rending prayer made by Christ , the high priest of our souls.
This has also been called the Consecration prayer because Christ is
offering himself as a supreme sacrifice. This has the nature ofa
prayer constantly offered by the Risen Christ to the Father.

Three things are contained in the prayer:
(a) Christ prays for himself (Verses 1-5)
(b) Christ prays for the apostles (Verses 6-19)

(¢) Christ prays for the universal church (Verses 10-26)

In the first part, prior to his death he glorifies the Father as
he giorified him during his earthly life. He has completely ful-
filled the mission entrusted to him not only spreading the message
of iove, but forming a community {(church) based on love.

His prayer for the disciples (verses 6-19) is for protecting them
from the world of sin, faithlessness and enmity. He prays that
they may dedicate themselves to fulfil their mission firmly rooted
in love.
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In the third part (verses 20-26), Jesus prays for the universal
church. He visualise all who have come to the church in faith ag
a result of the missionary activities of the apostles. It is this prayer
that provides inspiration for the modern ecumenical movements.
“That they may be one as we are.one, I in them and You in me,
may they be perfectly one” (Jn. 17:23). The unity in the church
should be the unity as strong as the bond of unity between the Father
and the Son.

EXERCISE

1. Summarise (in order) the teaching about the Holy Spirit
in chapters 14-16.

2. From the allegory of the vine and the branches (15 1-9)
what spiritual lessons can be learnt ?

3. What is the meaning John has given to the word, “world”?




- LESSON 6

SACRAMENTAL ’I'EACHINGS IN THE GOSPEL -
OF JOHN

—What is a Sacrament ? - [ncarnation is the greatest
sacrament.

';Baptism and Qurbana are the two most important Sacraments..
' ——Hmts about other saaaments

John glves great 1mportance to the sacraments compared
-to_ the other evangelists. What do we mean by the sacraments ?°
Are they something secret and mysterious ? If so, can magic
and charms also be inclu‘ded in sacraments ?

A sacrament is when an unseen Dwme power works through
external objects, and through this, man gets grace and blessings.
Viewed from this point, the Incarnation of the Son of God is the-
most important sacrament. John makes this clear in the prologue
of’ this gospel. “And the word was made flesh and dwelt among
us, foll of grace and trut ” (Jn. 1:14). The invisible spirit, God, .
assumed the visible object, flesh. God and man become one in
Christ. Matter is itself neither good nor evil. It becomes a medium
for the work of divine grace.

‘The Evangelist begins by recognising the Incarnation as the
basis for sacramental teachings. In the subsequent parts he refers.
to the important sacraments of Baptism (3:3,5) and Qurbana
(6:35-63) which is also called the Eucharist. Indirectly he refers.
to the other sacraments also: Confession (Sacrament of penance)
Jn. 13:10; 20:22; priesthood 20:22;marriage 2:1-11. While many
scholars agree that John’s gospel teaches more about sacraments.

than the synoptists some scholars, like Bultmann, introduce John
as'an apti-sacramentalist.-

About Baptism (Jn. 3: 3,5)

Jesus explains in his conversation with Nicodemas, that rebirth
comes from water and spirit. To enter the Kingdom of Heaven.
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-one should be born again. He gives the reason for this. What
4s born of flesh is flesh and only the spirit can create spirit. One
who is in the natural state cannot come to the spiritual state unless
-God raises him up. Just as he made man by breathing into dust at
‘the time of creation, new life can be obtained only by the weork
-of the Holy Spirit. “No one went up into heaven except the one
-who came down from heaven, the son of Man whose home is in
“heaven” (John 3:13).

The cure of the man born blind helps us to understand and
-compare the spiritual blindness of the Pharisees. ‘If you were
blind , said Jesus, “You would not be guilty, but because you say
““We see” your guilt remains’ (9:41). Many church fathers take
this incident to mean a parallel with the experience gained in baptism
-namely the opening of the spiritual eyes. The name “Photismos”
given to baptism means “to be illuminated.” The expressions
“have once been enlightened” (Heb. 6:4) and “after you were
-enlightened (Heb. 10:32) both refer to Baptism. Many ancient

paintings depict baptism connecting it w1th curing the man born
‘blind.

A man who has bathed needs no further washing (13:10).
"Here the bath refers to baptism. It is made clear that a man who

eceived baptism need not have a second baptism even lf he has
-sinned.

‘At once there came blood and water from his side’ (19:34).
‘This is given to prove the manhood of Jesus, against the Docetists.
At the same time St. Chrysostom and other Fathers say that
indirectly it points to the two sacraments of Baptism and Qurbana.

HOLY EUCHARIST

It appears curious why John left out the establishment of the
Holy Eucharist. He describes only the washing of the feet takmg
place, at the supper, but he describes at length Jesus teaching about
the living bread from heaven as he describes the feeding of the
multitude with five loaves. These two can be understood only
in connection with the Holy Qurbana.
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' We can understand the descriptions in chapter 6 only in the
background of the Eucharist which was established by Jesus and
continued by the church :

(a) Background of the event and the teaching John
specially says that the miraculous feeding was performed at a time
:approaching the Passover (6:3).

(b) Description of the miracle : There is close similarity to
‘the estabhshment of the Eucharist.

“And Jesus took the loaves and when he had given thanks,
distributed it to the disciples” (John 6:11).

A special feature of John’s decription of the miracle is note-
worthy. Just like the Last Supper, Jesus himself distributes the
loaves after giving thanks. When we look at the number of peolpe,
it is not possible for Jesus alone to distribute it. Surely the distri-
‘bution has been done through the disciples. The change that
_John made is to keep up a similarity with the Eucharist . The action
-at the Last Supper and the multiplication of loaves have a great
relationship even in the early gospel proclamation.

‘(c) The conversation about the bread of life : = The people
_qook to Jesus as a wonder-worker and Jesus takes this
opportunity to tell them about the food of eterpal life. There
are two parts to this discourse (1) 6:25-35 (2) 6: 36-58. Scholars
try to find the differences between these, but we can see they both
deal with the Holy Eucharist The first part deals with “coming
nedr” or “believing in” Jesus, while the second, with “eating my
flesh® and “he who drinks my Blood.”Bothsuggest the experience of
‘the Holy Eucharist. One should partake of-the FEucharistin faith.
This may be considered simply bread, as some people do. But
-only those who eat this in faith will feel that it is the bread of life
(6:40,47). The importance of faith is emphasised by strongly
asserting that it is a gift of God. It is impossible to have faith
unless it is given by God. '

‘Eat. the flesh’ and ‘drink the Blood’ are expressions totally
tepugnant to Jewish tradition. Therefore the words *“Except
you eat the flesh of the Son of man and drink his blood, you have
mo life in you™ (6:53) can be understood only in the context of the
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meaning of the new institution - the Holy Eucharist . “Thebread that
I give is my flesh which Iwill give for the life of the world” (6:51). In
place of this verse in the synoptic gospels we find “This is my body:

which is given for you” (Luke 22:19).
® .

{dy What one hopes to achieve by receiving the Holy Eucharist
Jesus hints that there are mainly three results. (1) Eternal Life
(2) Unity or Fellowship with God. (3) Resurrection.

Eternal life : “If any man eats this bread he shall live for
ever” (6:51). There is repeated mention of the eternal life or

life through Christ , received through the Eucharist (6:53, 54, 58)..

It is a partuership in the life lived by the Father and the Son (6:57).

Unity : ‘He who eats my flesh and drinks my blood dwells

in me and I in him” (6:56). This unity is an interpenetration of

two personalities. The relation between the Father and the Son
is transferred to the relationship between the Son and the christian.
John describes the experience of living in Christ by comparing it
to the branches of the vine (Jn 15:1-10). A believer can bear
fruit only in union with Christ. Holy Eucharist is the glorious
source of the growth of mutual love and activity of the believer
with Christ.

Resurrection : “Who-soever eats my flesh and drinks my
blood, has eternal life and I will raise him up at the last day”"

(6:54). Two things are said in this verse; viz. those who receive
Holy Eucharist can expect eternal life; in the end Jesus will raise
him up, here we see ‘both eschatological promise and hope,
and it is the Holy Qurbana that is the guarantee of our resurrection
in Christ. ' ‘

EXERCISE

1. “John’s gospel gives more importance to the sacraments”.
Substantiate this statement.

2. Compare the passage in John’s gospel about baptism

with the passages on the same subject in Paul’s letters.

(Rom 6:3-6; Gal 3:27; Colo 2:12).

3. Summarise John's teaching about Holy Eucharist.
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